All Men Are Brothers

CHAPTER IV
AHIMSA OR THE WAY OF NON-VIOLENCE

Non-violence is the greatest force at the disposal of mankind. It is mightier
than the mightiest weapon of destruction devised by the ingenuity of man.
Destruction is not the law of the humans. Man lives freely by his readiness to
die, if need be, at the hands of his brother, never by killing him. Every murder
or other injury, no matter for what cause, committed or inflicted on another is

a crime against humanity. (MM, 49)

The first condition of non-violence is justice all round in every department of
life. Perhaps, it is too much to expect of human nature. | do not, however,
think so. No one should dogmatize about the capacity of human nature for
degradation or exaltation. (MT, V, 344)

Just as one must learn the art of killing in the training for violence, so one
must learn the art of dying in the training for non-violence. Violence does not
mean emancipation from fear, but discovering the means of combating the
cause of fear. Non-violence, on the other hand, has no cause for fear. The
votary of non-violence has to cultivate the capacity for sacrifice of the highest
type in order to be free from fear. He recks not if he should lose his land, his
wealth, his life. He who has not overcome all fear cannot practice ahimsa to
perfection. The votary of ahimsa has only one fear, that is of God. He who
seeks refuge in God ought to have a glimpse of the Atma that transcends the
body; and the moment one has a glimpse of the imperishable Atma one sheds
the love of the perishable body. Training in non-violence is thus diametrically
opposed to training in violence. Violence is needed for the protection of things
external, non-violence is needed for the protection of the Atma, for the

protection of one's honour. (5B, 16)
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It is no non-violence if we merely love those that love us. It is non-violence
only when we love those that hate us. | know how difficult it is to follow this
grand law of love. But are not all great and good things difficult to do? Love of
the hater is the most difficult of all. But by the grace of God even this most

difficult thing becomes easy to accomplish if we want to do it. (SB, 18)

| have found that life persists in the midst of destruction and therefore there
must be a higher law than that of destruction. Only under that law would a
well-ordered society be intelligible and life worth living. And if that is the law
of life, we have to work it out in daily life. Whenever there are jars, wherever
you are confronted with an opponent conquer him with love. In this crude
manner | have worked it out in my life. That does not mean that all my
difficulties are solved. Only | have found that this law of love has answered as
the law of destruction has never done.

It is not that | am incapable of anger, for instance, but | succeed on almost all
occasions to keep my feelings under control. Whatever may be the result, there
is always in me conscious struggle for following the law of non-violence
deliberately and ceaselessly. Such a struggle leaves one stronger for it. The
more | work at this law, the more | feel the delight in my life, the delight in
the scheme of the universe. It gives me a peace and a meaning of the mysteries

of nature that | have no power to describe. (SB, 25)

| saw that nations like individuals could only be made through the agony of the
Cross and in no other way. Joy comes not out of infliction of pain on others but

out of pain voluntarily borne by oneself. (SB, 18)

If we turn our eyes to the time of which history has any record down to our
own time, we shall find that man has been steadily progressing
towards ahimsa. Our remote ancestors were cannibals. Then came a time when
they were fed up with cannibalism and they began to live on chase. Next came
a stage when man was ashamed of leading the life of a wandering hunter. He

therefore took to agriculture and depended principally on mother earth for his
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food. Thus from being a nomad he settled down to civilized stable life, founded
villages and towns, and from member of a family he became member of a
community and a nation. All these are signs of progressive ahimsa and
diminishing himsa. Had it been otherwise the human species should have been
extinct by now, even as many of the lower species have disappeared.
Prophets and avatars have also taught the lesson of ahimsa more or less. Not
one of them has professed to teach himsa. And how should it be
otherwise? Himsa does not need to be taught. Man as animal is violent, but as
Spirit is non-violent. The moment he awakes to the Spirit within, he cannot
remain violent. Either he progresses towards ahimsa or rushes to his doom.
That is why the prophets and avatars have taught the lesson of truth, harmony,

brotherhood, justice, etc.—all attributes of ahimsa. (SB, 23)

| claim that even now, though the social structure is not based on a conscious
acceptance of non-violence, all the world over mankind lives and men retain
their possessions on the sufferance of one another. If they had not done so,
only the fewest and the most ferocious would have survived. But such is not the
case. Families are bound together by ties of love, and so are groups in the so-
called civilized society called nations. Only they do not recognize the
supremacy of the law of non-violence. It follows, therefore, that they have not
investigated its vast possibilities. Hitherto, out of sheer inertia, shall | say, we
have taken it for granted that complete non-violence is possible only for the
few who take the vow of non-possession and the allied abstinences. Whilst it is
true that the votaries alone can carry on research work and declare from time
to time the new possibilities of the great eternal law governing man, if it is a
law, it must hold good for all. The many failures we see are not of the law but
of the followers, many of whom do not even know that they are under the law
willy-nilly. When a mother dies for her child she unknowingly obeys the law. |
have been pleading for the past fifty years for a conscious acceptance of the
law and its zealous practice even in the face of failures. Fifty years' work has
shown marvellous results and strengthened my faith. | do claim that by

constant practice we shall come to a state of things when lawful possession will
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commend universal and voluntary respect. No doubt such possession will not be
tainted. It will not be an insolent demonstration of the inequalities that
surround us everywhere. Nor need the problem of unjust and unlawful
possession appall the votary of non-violence. He has at his disposal the non-
violent weapon of Satyagraha and non-co-operation which hitherto has been
found to be a complete substitute of violence whenever it has been applied
honestly in sufficient measure. | have never claimed to present the complete
science of non-violence. It does not lend itself to such treatment. So far as |
know, no single physical science does, not even the very exact science of

mathematics. | am but a seeker. (SB, 24-25)

In the application of Satyagraha, | discovered in the earliest stages that pursuit
of truth did not admit of violence being inflicted on one's opponent but that he
must be weaned from error by patience and sympathy. For, what appears to be
truth to the one may appear to be error to another. And patience means self-
suffering. So the doctrine came to mean vindication of truth, not by infliction

of suffering on the opponent, but on one's self. (5B, 17-18)

In this age of wonders no one will say that a thing or idea is worthless because
it is new. To say it is impossible because it is difficult, is again not in
consonance with the spirit of the age. Things undreamt of are daily being seen,
the impossible is ever becoming possible. We are constantly being astonished
these days at the amazing discoveries in the field of violence. But | maintain
that far more undreamt of and seemingly impossible discoveries will be made

in the field of non-violence. (SB, 31-32)

Man and his deed are two distinct things. It is quite proper to resist and attack
a system, but to resist and attack its author is tantamount to resisting and
attacking oneself. For we are all tarred with the same brush, and are children
of one and the same Creator, and as such the divine powers within us are

infinite. To slight a single human being is to slight those divine powers, and
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thus to harm not only that being but with him the whole world. (SB, 27-28)

Non-violence is a universal principle and its operation is not limited by a hostile
environment. Indeed, its efficacy can be tested only when it acts in the midst
of and in spite of opposition. Our non-violence would be a hollow thing and
nothing worth, if it depended for its success on the goodwill of the authorities.
(SB, 33)

The only condition of a successful use of this force is a recognition of the
existence of the soul as apart from the body and its permanent nature. And this
recognition must amount to a living faith and not mere intellectual grasp. (SB,
32)

Some friends have told me that truth and non-violence have no place in politics
and worldly affairs. | do not agree. | have no use for them as a means of
individual salvation. Their introduction and application in everyday life has

been my experiment all along. (SB, 33)

No man could be actively non-violent and not rise against social injustice no

matter where it occurred. (SB, 33)

Passive resistance is a method of securing rights by personal suffering; it is the
reverse of resistance by arms. When | refuse to do a thing that is repugnant to
my conscience, | use soul-force. For instance, the government of the day has
passed a law which is applicable to me. | do not like it. If by using violence |
force the government to repeal the law, | am employing what may be termed
body-force. If | do not obey the law and accept the penalty for its breach, | use
soul-force. It involves sacrifice of self.

Everybody admits that sacrifice of self is infinitely superior to sacrifice of
others. Moreover, if this kind of force is used in a cause that is unjust, only the

person using it suffers. He does not make others suffer for his mistakes. Men
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have before now done many things which were subsequently found to have
been wrong. No man can claim that he is absolutely in the right or that a
particular thing is wrong because he thinks so, but it is wrong for him so long as
that is his deliberate judgement. It is therefore clear that he should not do
that which he knows to be wrong, and suffer the consequence whatever it may
be. This is the key to the use of soul-force. (5B, 34)

A votary of ahimsa cannot subscribe to the utilitarian formula (of the greatest
good of the greatest number). He will strive for the greatest good of all and die
in the attempt to realize the ideal. He will therefore be willing to die, so that
the others may live. He will serve himself with the rest, by himself dying. The
greatest good of all inevitably includes the good of the greatest number, and,
therefore, he and the utilitarian will converge in many points in their career
but there does come a time when they must part company, and even work in
opposite directions. The utilitarian to be logical will never sacrifice himself.

The absolutist will even sacrifice himself. (SB, 38-39)

You might of course say that there can be no non-violent rebellion and there
has been none known to history. Well, it is my ambition to provide an instance,
and it is my dream that my country may win its freedom through non-violence.
And, | would like to repeat to the world times without number, that | will not
purchase my country's freedom at the cost of non-violence. My marriage to
non-violence is such an absolute thing that | would rather commit suicide than
be deflected from my position. | have not mentioned truth in this connection,

simply because truth cannot be expressed except by non-violence. (SB, 142-43)

The accumulated experience of the past thirty years, the first eight of which
were in South Africa, fills me with the greatest hope that in the adoption of
non-violence lies the future of India and the world. It is the most harmless and
yet equally effective way of dealing with the political and economic wrongs of
the down-trodden portion of humanity. | have known from early youth that

non-violence is not a cloistered virtue to be practised by the individual for the
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peace and final salvation, but it is a rule of conduct for society if it is to live
consistently with human dignity and make progress towards the attainment of

peace for which it has been yearning for ages past. (5B, 145)

Up to the year 1906, | simply relied on appeal to reason. | was a very
industrious reformer. | was a good draftsman, as | always had a close grip of
facts which in its turn was the necessary result of my meticulous regard for
truth. But | found that reason failed to produce an impression when the critical
moment arrived in South Africa. My people were excited; even a worm will and
does sometimes turn—and there was talk of wreaking vengeance. | had then to
choose between allying myself to violence or finding out some other method of
meeting the crisis and stopping the rot and it came to me that we should
refuse to obey legislation that was degrading and let them put us in jail if they
liked. Thus came into being the moral equivalent of war. | was then a loyalist,
because | implicitly believed that the sum total of the activities of the British
Empire was good for India and for humanity. Arriving in England soon after the
outbreak of the war | plunged into it and later when | was forced to go to India
as a result of the pleurisy that | had developed, | led a recruiting campaign at
the risk of my life, and to the horror of some of my friends. The disillusionment
came in 1919 after the passage of the Black Rowlatt Act (Act depriving Indians
of some fundamental civil liberties) and the refusal of the government to give
the simple elementary redress of proved wrongs that we had asked for. And so,
in 1920, | became a rebel. Since then the conviction has been growing upon
me, that things of fundamental importance to the people are not secured by
reason alone but have to be purchased with their suffering. Suffering is the law
of human beings; war is the law of the jungle. But suffering is infinitely more
powerful than the law of the jungle for converting the opponent and opening
his ears, which are otherwise shut, to the voice of reason. Nobody has probably
drawn up more petitions or espoused more forlorn causes than | and | have
come to this fundamental conclusion that if you want something really
important to be done you must not merely satisfy the reason, you must move

the heart also. The appeal of reason is more to the head but the penetration of

www.mkgandhi.org Page 107



All Men Are Brothers

the heart comes from suffering. It opens up the inner understanding in man.

Suffering is the badge of the human race, not the sword. (SB, 146-47)

Non-violence is a power which can be wielded equally by all—children, young
men and women or grown up people—provided they have a living faith in the
God of Love and have therefore equal love for all mankind. When non-violence
is accepted as the law of life it must pervade the whole being and not be
applied to isolated acts. (SB, 147)

If we are to be non-violent, we must then not wish for anything on this earth

which the meanest or the lowest of human beings cannot have. (SB, 16)

The principle of non-violence necessitates complete abstention from

exploitation in any form. (SB, 33)

My resistance to war does not carry me to the point of thwarting those who
wish to take part in it. | reason with them. | put before them the better way

and leave them to make the choice. (SB, 144)

| would say to my critics to enter with me into the sufferings, not only of the
people of India but of those, whether engaged in the war or not, of the whole
world. | cannot look at this butchery going on in the world with indifference. |
have an unchangeable faith that it is beneath the dignity of man to resort to

mutual slaughter. | have no doubt that there is a way out. (SB, 145)

Perfect non-violence is impossible so long as we exist physically, for we would
want some space at least to occupy. Perfect non-violence whilst you are
inhabiting the body is only a theory like Euclid's point or straight line, but we

have to endeavour every moment of our lives. (SB, 147)
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Taking life may be a duty. We do destroy as much life as we think necessary for
sustaining our body. Thus for food we take life, vegetable and other, and for
health we destroy mosquitoes and the like by the use of disinfectants, etc.,
and we do not think that we are guilty of irreligion in doing so...for the benefit
of the species, we Kkill carnivorous beasts.... Even man-slaughter may be
necessary in certain cases. Suppose a man runs amuck and goes furiously about,
sword in hand, and killing anyone that comes in his way, and no one dares to
capture him alive. Anyone who dispatches this lunatic will earn the gratitude of

the community and be regarded as a benevolent man. (SB, 149)

| see that there is an instinctive horror of Kkilling living beings under any
circumstances whatever. For instance, an alternative has been suggested in the
shape of confining even rabid dogs in a certain place and allowing them to die
a slow death. Now my idea of compassion makes this thing impossible for me. |
cannot for a moment bear to see a dog, or for that matter any other living
being, helplessly suffering the torture of a slow death. | do not kill a human
being thus circumstanced because | have more hopeful remedies. | should kill a
dog similarly situated because in its case | am without a remedy. Should my
child be attacked with rabies and there was no helpful remedy to relieve his
agony, | should consider it my duty to take his life. Fatalism has its limits. We
leave things to fate after exhausting all the remedies. One of the remedies and
the final one to relieve the agony of a tortured child is to take his life. (SB,
149)

In its positive form, ahimsa means the largest love, greatest charity. If | am a
follower of ahimsa, | must love my enemy. | must apply the same rules to the
wrong-doer who is my enemy or a stranger to me, as | would to my wrong-doing
father or son. This active ahimsa necessarily includes truth and fearlessness. As
man cannot deceive the loved one, he does not fear or frighten him or her. Gift
of life is the greatest of all gifts, a man who gives it in reality, disarms all
hostility. He has paved the way for an honourable understanding. And none

who is himself subject to fear can bestow that gift. He must therefore be

www.mkgandhi.org Page 109



All Men Are Brothers

himself fearless. A man cannot practice ahimsa and be a coward at the same

time. The practice of ahimsa calls forth the greatest courage. (5B, 151)

Having flung aside the sword, there is nothing except the cup of love which |
can offer to those who oppose me. It is by offering that cup that | expect to
draw them close to me. | cannot think of permanent enmity between man and
man, and believing as | do in the theory of rebirth, | live in the hope that if not
in this birth, in some other birth, | shall be able to hug all humanity in friendly
embrace. (5B, 151-52)

Love is the strongest force the world possesses and yet it is the humblest
imaginable. (SB, 152)

The hardest heart and the grossest ignorance must disappear before the rising

sun of suffering without anger and without malice. (SB, 152)

Non-violence is 'not a resignation from all real fighting against wickedness'. On
the contrary, the non-violence of my conception is a more active and real fight
against wickedness than retaliation whose very nature is to increase
wickedness. | contemplate a mental and therefore a moral opposition to
immoralities. | seek entirely to blunt the edge of the tyrant's sword, not by
putting up against it a sharper-edged weapon, but by disappointing his
expectation that | would be offering physical resistance. The resistance of the
soul that I should offer would elude him. It would at first dazzle him and at last
compel recognition from him, which recognition would not humiliate but would
uplift him. It may be urged that this is an ideal state. And so it is. (SB, 152)

Ahimsa is a comprehensive principle. We are helpless mortals caught in the
conflagration of himsa. The saying that life lives on life has a deep meaning in
it. Man cannot for a moment live without consciously or unconsciously

committing outward himsa. The very fact of his living—eating, drinking and
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moving about —necessarily involves some himsa, destruction of life, be it ever
so minute. A votary of ahimsa therefore remains true to his faith if the spring
of all his actions is compassion, if he shuns to the best of his ability the
destruction of the tiniest creature, tries to save it, and thus incessantly strives
to be free from the deadly coil of himsa. He will be constantly growing in self-
restraint and compassion, but he can never become entirely free from
outward himsa.

Then again, because underlying ahimsa is the unity of all life, the error of one
cannot but affect all, and hence man cannot be wholly free from himsa. So
long as he continues to be a social being, he cannot but participate in
the himsa that the very existence involves. When two nations are fighting, the
duty of a votary of ahimsa is to stop the war. He who is not equal to that duty,
he who has no power of resisting war, he who is not qualified to resist war,
may take part in war, and yet whole-heartedly try to free himself, his nation
and the world from war. (AMG, 427-28)

| make no distinction from the point of view of ahimsa between combatants
and non-combatants. He who volunteers to serve a band of dacoits, by working
as their carrier, or their watchman while they are about their business, or their
nurse when they are wounded, is as much guilty of dacoity as the dacoits
themselves. In the same way those who confine themselves to attending to the

wounded in battle cannot be absolved from the guilt of war. (AMG, 428)

The question is subtle. It admits of differences of opinion, and therefore | have
submitted my argument as clearly as possible to those who believe
in ahimsa and who are making serious efforts to practice it in every walk of
life. A devotee of Truth may not do anything in deference to convention. He
must always hold himself open to correction, and whenever he discovers

himself to be wrong he must confess it at all costs and atone for it. (AMG, 429)

Non-violence to be a potent force must begin with the mind. Non-violence of

the mere body without the co-operation of the mind is non-violence of the
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weak or the cowardly, and has therefore no potency. If we bear malice and
hatred in our bosoms and pretend not to retaliate, it must recoil upon us and
lead to our destruction. For abstention from mere bodily violence not to be
injurious, it is at least necessary not to entertain hatred if we cannot generate
active love. (SB, 154)

He is no follower of ahimsa who does not care a straw if he Kkills a man by
inches by deceiving him in a trade or who would protect by force of arms a few
cows and make away with the butcher or who, in order to do a supposed good
to his country, does not mind killing off a few officials. All these are actuated

by hatred, cowardice and fear. (SB, 155)

| object to violence because when it appears to do good, the good is only
temporary; the evil it does is permanent. | do not believe that the killing of
even every Englishman can do the slightest good to India. The millions will be
just as badly off as they are today, if someone made it possible to kill off every
Englishman tomorrow. The responsibility is more ours than that of the English
for the present state of things. The English will be powerless to do evil if we
will but do good. Hence my incessant emphasis on reform from within. (SB,
157)

History teaches one that those who have, no doubt with honest motives, ousted
the greedy by using brute force against them, have in their turn become a prey

to the disease of the conquered. (SB, 157)

From violence done to the foreign ruler, violence to our own people whom we
may consider to be obstructing the country's progress is an easy natural step.
Whatever may have been the result of violent activities in other countries and
without reference to the philosophy of non-violence, it does not require much
intellectual effort to see that if we resort to violence for ridding society of
many abuses which impede our progress, we shall add to our difficulties and

postpone the day of freedom. The people unprepared for reforms because
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unconvinced of their necessity will be maddened with rage over their coercion,
and will seek the assistance of the foreigner in order to retaliate. Has not this
been happening before our eyes for the past many years of which we have still

painfully vivid recollections? (SB, 159-60)

If | can have nothing to do with the organized violence of the government, | can
have less to do with the reorganized violence of the people. | would prefer to
be crushed between the two. (SB, 206)

| have been practising with scientific precision non-violence and its possibilities
for an unbroken period of over 50 years. | have applied it in every walk of
life—domestic, institutional, economic and political. | know of no single case in
which it has failed. Where it has seemed sometimes to have failed, | have
ascribed it to my imperfections. | claim no perfection for myself. But | do claim
to be a passionate seeker after Truth, which is but another name for God. In
the course of that search the discovery of non-violence came to me. Its spread
is my life mission. | have no interest in living except for the prosecution of that
mission. (MM, 42)

It is to me a matter of perennial satisfaction that | retain generally the
affection and trust of those whose principles and policies | oppose. The South
Africans gave me personally their confidence and extended their friendship. In
spite of my denunciation of British policy and system | enjoy the affection of
thousands of Englishmen and women, and in spite of unqualified condemnation
of modern materialistic civilization, the circle of European and American

friends is ever widening. It is again a triumph of non-violence. (MM, 3-4)

My experience, daily growing stronger and richer, tells me that there is no
peace for individuals or for nations without practising truth and non-violence to

the uttermost extent possible for man. The policy of retaliation has never
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succeeded. (MM, 44)

My love for non-violence is superior to every other thing mundane or supra-
mundane. It is equalled only by my love for truth which is to me synonymous
with non-violence through which and which alone | can see and reach Truth. My
scheme of life, if it draws no distinction between different religionists in India,
also draws none between different races. For me ‘A man's a man for a' that'.
(MM, 44)

| am but a weak aspirant, ever failing, ever trying. My failures make me more
vigilant than before and intensify my faith. | can see with the eye of faith that
the observance of the twin doctrine of truth and non-violence has possibilities

of which we have but very inadequate conception. (MM, 44)

| am an irrepressible optimist. My optimism rests on my belief in the infinite
possibilities of the individual to develop non-violence. The more you develop it
in your own being, the more infectious it becomes till it overwhelms your

surroundings and by and by might over sweep the world. (MM, 46)

In my opinion non-violence is not passivity in any shape or form. Non-violence,
as | understand it, is the most active force in the world.... Non-violence is the
supreme law. During my half a century of experience | have not yet come
across a situation when | had to say that | was helpless, that | had no remedy in

terms of non-violence. (MM, 46)

It is the acid test of non-violence that in a non-violent conflict there is no
rancour left behind, and in the end the enemies are converted into friends.
That was my experience in South Africa with General Smuts. He started with
being my bitterest opponent and critic. Today he is my warmest friend. (MM,
46)
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The strength to kill is not essential for self-defence; one ought to have the
strength to die. When a man is fully ready to die, he will not even desire to
offer violence. Indeed, | may put it down as a self-evident proposition that the
desire to kill is in inverse proportion to the desire to die. And history is replete
with instances of men who by dying with courage and compassion on their lips

converted the hearts of their violent opponents. (MM, 48-49)

| am but a humble explorer of the science of non-violence. Its hidden depths

sometimes stagger me just as much as they stagger fellow-workers. (MM, 48)

It has become the fashion these days to say that society cannot be organized or
run on non-violent lines. | join issue on that point. In a family, when a father
slaps his delinquent child, the latter does not think of retaliating. He obeys his
father not because of the deterrent effect of the slap but because of the
offended love which he senses behind it. That, in my opinion, is an epitome of
the way in which society is or should be governed. What is true of the family

must be true of society which is but a larger family. (MM, 50)

| do not want to live at the cost of the life even of a snake. | should let him
bite me to death rather than kill him. But it is likely that if God puts me to that
cruel test and permits a snake to assault me, | may not have the courage to
die, but that the beast in me may assert itself and | may seek to kill the snake
in defending this perishable body. | admit that my belief has not become so
incarnate in me as to warrant my stating emphatically that | have shed all fear

of snakes so as to befriend them as | would like to be able to. (MM, 52)

I am not opposed to the progress of science as such. On the contrary, the
scientific spirit of the West commands my admiration and if that admiration is
qualified, it is because the scientist of the West takes no note of God's lower
creation. | abhor vivisection with my whole soul. | detest the unpardonable
slaughter of innocent life in the name of science and humanity so-called, and

all the scientific discoveries stained with innocent blood | count as of no
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consequence. If the circulation of blood theory could not have been discovered
without vivisection, the human kind could well have done without it. And | see
the day clearly dawning when the honest scientist of the West will put

limitations upon the present methods of pursuing knowledge. (MM, 54)

Non-violence is not an easy thing to understand, still less to practice, weak as
we are. We must all act prayerfully and humbly and continually asking God to
open the eyes of our understanding being ever ready to act according to the
light as we daily receive it. My task as a lover and promoter of peace,
therefore, today consists in unflinching devotion to non-violence in the
prosecution of the campaign for regaining our liberty. And if India succeeds in

so regaining it, it will be the greatest contribution to the world peace. (MM, 58)

Passive resistance is an all-sided sword; it can be used anyhow; it blesses him
who uses it and him against whom it is used. Without drawing a drop of blood it

produces far-reaching results. It never rusts and cannot be stolen. (MM, 63)

Disobedience to be civil must be sincere, respectful, restrained, never defiant,
must be based upon some well-understood principle, must not be capricious

and above all, must have no ill-will or hatred behind it. (MM, 64)

Jesus Christ, Daniel and Socrates represented the purest form of passive
resistance or soul-force. All these teachers counted their bodies as nothing in
comparison to their soul. Tolstoy was the best and brightest (modern) exponent
of the doctrine. He not only expounded it, but lived according to it. In India,
the doctrine was understood and commonly practised long before it came into
vogue in Europe. It is easy to see that soul-force is infinitely superior to body-
force. If people in order to secure redress of wrongs resort to soul-force, much

of the present suffering will be avoided. (MM, 68)
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Buddha fearlessly carried the war into the enemy's camp and brought down on
its knees an arrogant priesthood. Christ drove out the money-changers from the
temple of Jerusalem and drew down curses from Heaven upon the hypocrites
and the Pharisees. Both were for intensely direct action. But even as Buddha
and Christ chastised, they showed unmistakable gentleness and love behind
every act of theirs. They would not raise a finger against their enemies, but
would gladly surrender themselves rather than the truth for which they lived.
Buddha would have died resisting the priesthood, if the majesty of his love had
not proved to be equal to the task of bending the priesthood. Christ died on
the cross with a crown of thorns on his head defying the might of a whole
empire. And if | raise resistances of a non-violent character, | simply and

humbly follow in the footsteps of the great teachers. (MM, 68-69)

It is a law of Satyagraha that when a man has no weapon in his hands and when
he cannot think of a way out, he should take the final step of giving up his
body. (DM, 296)

Ahimsa is soul-force and the soul is imperishable, changeless and eternal. The
atom-bomb is the acme of physical force and, as such subject to the law of
dissipation, decay and death that governs the physical universe. Our scriptures
bear witness that when soul-force is fully awakened in us, it becomes
irresistible. But the test and condition of full awakening is that it must
permeate every pore of our being and emanate with every breath that we
breathe.

But no institution can be made non-violent by compulsion. Non-violence and
truth cannot be written into a constitution. They have to be adopted of one's
own free will. They must sit naturally upon us like next-to-skin garments or

else they become a contradiction in terms. (MGP, I, 124-25)

Life is an aspiration. Its mission is to strive after perfection, which is self-
realization. The ideal must not be lowered because of our weaknesses and

imperfections.... One who hooks his fortunes to ahimsa, the law of love, daily
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lessens the circle of destruction, and to that extent promotes life and love; he
who swears by himsa, the law of hate, daily widens the circle of destruction,
and to that extent promotes death and hate. (MGP, I, 507)

In life, it is impossible to eschew violence completely. Now the question arises,
where is one to draw the line? The line cannot be the same for everyone. For,
although, essentially the principle is the same, yet everyone applies it in his or
her own way. What is one man's food can be another's poison. Meat-eating is a
sin for me. Yet, for another person, who has always lived on meat and never
seen anything wrong in it, to give it up, simply in order to copy me, will be a
sin.

If 1 wish to be an agriculturist and stay in a jungle, | will have to use the
minimum unavoidable violence, in order to protect my fields. | will have to kill
monkeys, birds and insects, which eat up my crops. If | do not wish to do so
myself, | will have to engage someone to do it for me. There is not much
difference between the two. To allow crops to be eaten up by animals, in the
name of ahimsa, while there is a famine in the land, is certainly a sin. Evil and
good are relative terms. What is good under certain conditions can become an

evil or a sin, under a different set of conditions.

Man is not to drown himself in the well of the shastras, but he is to dive in
their broad ocean and bring out pearls. At every step he has to use his
discrimination as to what is ahimsa and what is himsa. In this, there is no room
for shame or cowardice. The poet had said that the road leading up to God is
for the brave, never for the cowardly. (MT, VII, 152-53)

To say or write a distasteful word is surely not violent especially when the
speaker or writer believes it to be true. The essence of violence is that there
must be a violent intention behind a thought, word, or act, i.e., an intention to
do harm to the opponent so-called.

False notions of propriety or fear of wounding susceptibilities often deter
people from saying what they mean and ultimately land them on the shores of

hypocrisy. But if non-violence of thought is to be evolved in individuals or

www.mkgandhi.org Page 118



All Men Are Brothers

societies or nations, truth has to be told, however harsh or unpopular it may

appear to be for the moment. (SB, 150-51)

Never has anything been done on this earth without direct action. | reject the
word ‘passive resistance’ because of its insufficiency and its being interpreted

as a weapon of the weak. (SB, 153)

Non-violence presupposes ability to strike. It is a conscious, deliberate restraint
put upon one's desire for vengeance. But vengeance is any day superior to
passive, effeminate and helpless submission. Forgiveness is higher still.
Vengeance too is weakness. The desire for vengeance comes out of fear of
harm, imaginary or real. A man who fears no one on earth would consider it
troublesome even to summon up anger against one who is vainly trying to
injure him. (SB, 153)

Non-violence and cowardice go ill together. | can imagine a fully armed man to
be at heart a coward. Possession of arms implies an element of fear, if not
cowardice. But true non-violence is an impossibility without the possession of

unadulterated fearlessness. (SB, 154)

My creed of non-violence is an extremely active force. It has no room for
cowardice or even weakness. There is hope for a violent man to be some day
non-violent, but there is none for a coward. | have therefore said more than
once in these pages that if we do not know how to defend ourselves, our
women and our places of worship by the force of suffering, i.e., non-violence,
we must, if we are men, be at least able to defend all these by fighting. (SB,
154)

The people of a village near Bettia told me that they had run away whilst the
police were looting their houses and molesting their womenfolk. When they

said that they had run away because | had told them to be non-violent, | hung
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my head in shame. | assured them that such was not the meaning of my non-
violence. | expected them to intercept the mightiest power that might be in
the act of harming those who were under their protection, and draw without
retaliation all harm upon their own heads even to the point of death, but never
to run away from the storm centre. It was manly enough to defend one's
property, honour, or religion at the point of the sword. It was manlier and
nobler to defend them without seeking to injure the wrong-doer. But it was
unmanly, unnatural and dishonourable to forsake the post of duty and, in order
to save one's skin, to leave property, honour or religion to the mercy of the
wrong-doer. | could see my way of delivering ahimsa to those who knew how to
die, not to those who were afraid of death. (SB, 155-56)

I would risk violence a thousand times than the emasculation of a whole race.
(SB, 156)

My non-violence does not admit of running away from danger and leaving dear
ones unprotected. Between violence and cowardly flight, | can only prefer
violence to cowardice. | can no more preach non-violence to a coward than |
can tempt a blind man to enjoy healthy scenes. Non-violence is the summit of
bravery. And in my own experience, | have had no difficulty in demonstrating
to men trained in the school of violence the superiority of non-violence. As a
coward, which | was for years, | harboured violence. | began to prize non-

violence only when | began to shed cowardice. (MM, 47)

Non-violence cannot be taught to a person who fears to die and has no power
of resistance. A helpless mouse is not non-violent because he is always eaten
by pussy. He would gladly eat the murderess if he could, but he ever tries to
flee from her. We do not call him a coward, because he is made by nature to
behave no better than he does. But a man who, when faced by danger, behaves
like a mouse, is rightly called a coward. He harbours violence and hatred in his
heart and would kill his enemy if he could without hurting himself. He is a

stranger to non-violence. All sermonizing on it will be lost on him. Bravery is
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foreign to his nature. Before he can understand non-violence he has to be
taught to stand his ground and even suffer death, in the attempt to defend
himself against the aggressor who bids fair to overwhelm him. To do otherwise
would be to confirm his cowardice and take him farther away from non-
violence. Whilst | may not actually help anyone to retaliate, | must not let a
coward seek shelter behind non-violence so-called. Not knowing the stuff of
which non-violence is made, many have honestly believed that running away
from danger every time was a virtue compared to offering resistance,
especially when it was fraught with danger to one's life. As a teacher of non-
violence | must, so far as it is possible for me, guard against such an unmanly
belief. (MM, 49)

No matter how weak a person is in body, if it is a shame to flee, he will stand
his ground and die at his post. This would be non-violence and bravery. No
matter how weak he is, he will use what strength he has in inflicting injury on
his opponent, and die in the attempt. This is bravery, but not non-violence. If,
when his duty is to face danger, he flees, it is cowardice. In the first case the
man will have love or charity in him. In the second and third case, there would
be a dislike or distrust and fear. (MM, 50)

Supposing | was a Negro, and my sister was ravished by a white or lynched by a
whole community, what would be my duty? | ask myself. And the answer comes
to me: | must not wish ill to these, but neither must | co-operate with them. It
may be that ordinarily | depend on the lynching community for my livelihood. |
refuse to co-operate with them, refuse even to touch the food that comes from
them, and | refuse to co-operate with even my brother Negroes who tolerate
the wrong. That is the self-immolation | mean. | have often in my life resorted
to the plan. Of course, a mechanical act of starvation will mean nothing. One's
faith must remain undimmed whilst life ebbs out, minute by minute. But | am
every poor specimen of the practice of non-violence, and my answer may not

convince you. But | am striving very hard, and even if | do not succeed fully in
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this life, my faith will not diminish. (MT, IV, 61)

In this age of the rule of brute force, it is almost impossible for anyone to
believe that anyone else could possibly reject the law of the final supremacy of
brute force. And so | receive anonymous letters advising me that | must not
interfere with the progress of the non-co-operation movement even though
popular violence may break out. Others come to me and, assuming that
secretly | must be plotting violence, inquire when the happy moment for
declaring open violence is to arrive. They assure me that the English will never
yield to anything but violence, secret or open. Yet others, | am informed,
believe that | am the most rascally person living in India because | never give
out my real intention and that they have not a shadow of a doubt that | believe

in violence just as much as most people do.

Such being the hold that the doctrine of the sword has on the majority of
mankind, and as success of non-co-operation depends principally on absence of
violence during its pendency, and as my views in this matter affect the conduct
of a large number of people, | am anxious to state them as clearly as possible.
| do believe that, where there is only a choice between cowardice and
violence, | would advise violence. Thus when my eldest son asked me what he
should have done, had he been present when | was almost fatally assaulted in
1908, whether he should have run away and seen me killed or whether he
should have used his physical force which he could and wanted to use, and
defend me, | told him that it was his duty to defend me even by using violence.
Hence it was that | took part in the Boer War, the so-called Zulu Rebellion and
the late war. Hence also do | advocate training in arms for those who believe in
the method of violence. | would rather have India resort to arms in order to
defend her honour than that she should in a cowardly manner become or
remain a helpless witness to her own dishonour.

But | believe that non-violence is infinitely superior to violence, forgiveness is
more manly than punishment. Forgiveness adorns a soldier. But abstinence is
forgiveness only when there is the power to punish; it is meaningless when it

pretends to proceed from a helpless creature. A mouse hardly forgives a cat
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when it allows itself to be torn to pieces by her. |, therefore, appreciate the
sentiment of those who cry out for the condign punishment of General Dyer and
his ilk. They would tear him to pieces if they could. But | do not believe India
to be a helpless creature. Only | want to use India's and my strength for a
better purpose.

Let me not be misunderstood. Strength does not come from physical capacity.
It comes from an indomitable will. An average Zulu is anyway more than a
match for an average Englishman in bodily capacity. But he flees from an
English boy, because he fears the boy's revolver or those who will use it for
him. He fears death and is nerveless in spite of his burly figure. We in India
may in a moment realize that one hundred thousand Englishmen need not
frighten three hundred million human beings. A definite forgiveness would,
therefore, mean a definite recognition of our strength. With enlightened
forgiveness must come a mighty wave of strength in us, which would make it
impossible for a Dyer and a Frank Johnson to heap affront on India's devoted
head. It matters little to me that for the moment | do not drive my point home.
We feel too downtrodden not to be angry and revengeful. But | must not refrain
from saying that India can gain more by waiving the right of punishment. We

have better work to do, a better mission to deliver to the world.

| am not a visionary. | claim to be a practical idealist. Religion of non-violence
is not meant merely for the rishis and saints. It is meant for the common
people as well. Non-violence is the law of our species as violence is the law of
the brute. The spirit lies dormant in the brute, and he knows no law but that of
physical might. The dignity of man requires obedience to a higher law, to the

strength of the spirit.

| have ventured to place before India the ancient law of self-sacrifice.
For Satyagraha and its offshoots, non-co-operation and civil resistance, are
nothing but new names for the law of suffering. The rishis, who discovered the
law of non-violence in the midst of violence, were greater geniuses than
Newton. They were themselves greater warriors than Wellington. Having
themselves known the use of arms, they realized their uselessness and taught a

weary world that its salvation lay not through violence but through non-
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violence.

Non-violence in its dynamic condition means conscious suffering. It does not
mean meek submission to the will of the evil-doer, but it means putting of
one's whole soul against the will of the tyrant. Working under this law of our
being, it is possible for a single individual to defy the whole might of an unjust

empire to save his honour, his religion, his soul, and lay the foundation for that
empire's fall or its regeneration.

And so | am not pleading for India to practice non-violence because it is weak. |
want her to practice non-violence being conscious of her strength and power.
No training in arms is required for realization of her strength. We seem to need
it, because we seem to think that we are but a lump of flesh. | want to
recognize that she has a soul that cannot perish and that can rise triumphant
above every physical weakness and defy the physical combination of a whole
world.... If India takes up the doctrine of the sword, she may gain momentary
victory. Then India will cease to be the pride of my heart. | am wedded to India
because | owe my all to her. | believe absolutely that she has a mission for the
world. She is not to copy Europe blindly. India's acceptance of the doctrine of
the sword will be the hour of my trial. | hope | shall not be found wanting. My
religion has no geographical limits. If | have a living faith in it, it will transcend
my love for India herself. My life is dedicated to the service of India through
the religion of non-violence which | believe to be the root of Hinduism. (MT, I,
5-8)

| must continue to argue till | convert opponents or | own defeat. For my
mission is to convert every Indian, even Englishmen and finally the world, to
non-violence for regulating mutual relations whether political, economic, social
or religious. If | am accused of being too ambitious, | should plead guilty. If |
am told that my dream can never materialize, | would answer ‘that is possible’,
and go my way. | am a seasoned soldier of non-violence, and | have evidence
enough to sustain my faith. Whether, therefore, | have one comrade or more or

none, | must continue my experiment. (MT, V, 273)
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It has been suggested by American friends that the atom bomb will bring
in ahimsa, as nothing else can. It will, if it is meant that its destructive power
will so disgust the world, that it will turn it away from violence for the time
being. And this is very like a man glutting himself with the “dainties to the
point of nausea, and turning away from them only to return with redoubled
zeal after the effect of nausea is well over.” Precisely in the same manner will
the world return to violence with renewed zeal, after the effect of disgust is

worn out.

Often does good come out of evil. But that is God's, not man’s plan. Man knows
that only evil can come out of evil, as good out of good.....The moral to be
legitimately drawn from the supreme tragedy of the atom bomb is that it will
not be destroyed by counter bombs, even as violence cannot be by counter
violence. Mankind has to go out of violence only through non-violence. Hatred
can be overcome only by love. Counter hatred only increases the surface, as
well as the depth of hatred.

| am aware that | am repeating what | have many times stated before and
practised to the best of my ability and capacity. What | first stated was itself
nothing new. It was as old as the hills. Only | recited no copy-book maxim but
definitely announced what | believed in every fibre of my being. Sixty years of
practice in various walks of life has only enriched the belief which the
experience of friends fortified. It is, however, the central truth by which one
can stand alone without flinching. | believe in what Max Muller said years ago,
namely, that truth needed to be repeated, as long as there were men who
disbelieved it. (MT, VII, 171-73)

If India makes violence her creed, and | have survived, | would not care to live
in India. She will cease to evoke any pride in me. My patriotism is subservient
to my religion. | cling to India like a child to its mother's breast, because | feel
that she gives me the spiritual nourishment | need. She has the environment
that responds to my highest aspiration. When that faith is gone, | shall feel like

an orphan without hope of ever finding a guardian. (MM, 133)
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